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Lost in Translation:
— Revelations 2:12-17: A Case Study for Idioms in Translation -

Thomas Kaut*

1. Introduction

The appropriate translation of a particular type of «elementary lexical unitsy,
that «resist interruption and re-ordering of parts»,!) in general called idioms,
regularly causes enormous difficulties and necessitates additional exegetical
efforts.

A native speaker of English knows precisely what this is, a red tape; and he
knows perfectly well that a red tape means delay, postponement, interruption,
and a huge loss of time, before some bureaucratic body will have resolved an
important inquiry or a pressing application. But the same English speaker will be
at odds, if confronted with a phrase like office mould. This expression is not
introduced as an elementary lexical unit into the English vernacular, although its
single components, office and mould, are each well known and defined lexical
items. Yet the composite lexical unit office mould makes sense only in its
German representation Amtsschimmel, in which it is a perfect translational
correspondent, in fact the closest natural equivalent for the English red tape.

Each natural language owns an abundance of such idioms and presumably
everyone exploits them frequently. New idioms are constantly added to the
already established pool of jargon and phraseologies. In short, one may look at
idioms «as a lexical complex which is semantically simplex.»2) These lexically
complex word clusters are also semantically by no means simple, for the
meaning of this compound is not at all disclosed by stringing together the senses

of each single lexical element. Therefore one cannot infer from traditional

* UBS Europe and the Middle East Area Translation Consultant.
1) D. A. Cruse, Lexical Semantics (Cambridge: University Press, 1986), 38.
2) Ibid., 37.
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lexeme based dictionaries the meaning or rather the semantical function of
idioms. Not infrequently they are the main causes for the exegetical cruces
interpretum. In modern languages special dictionaries comprising also a wide
selection of idioms assist conveniently the translator.

Dictionaries of classical languages such as Latin or Greek contain, if at all,
merely scarce hints for an idiomatic use of such phrases. They usually provide
glosses as translational equivalents and sometimes add information for selected
specific usage.3) Yet idioms existed already in ancient languages. They also
occur in the source texts of the Hebrew, Aramaic, and Greek Biblical writings.
And as far as they are already identified,) modern Bible translators feel fit to
render them dynamically in their target language.

The task before us is to employ a method by which one can identify an idiom,
retrieve its original and contextual meaning, and deliver it into an appropriate
receptor language expression. In this paper I shall approach the problem in a
rather practical manner by demonstrating a feasible historical and philological
method and testing it on a particular passage from the letter to Pergamum in the
book of Revelation (2:12-17). The idiom at stake is an expression in Rev 2:17

traditionally rendered as white stone. The whole verse runs like this:5)

To everyone who conquers I will give some of the hidden manna, and I
will give a white stone, and on the white stone is written a new name that

no one knows except the one who receives it.
The Greek source text writes:©)

T® ViIKOVTL 3OO0 DTG TOL HAVVE TOL KEKPLHUEVOL KOl
dDom aLT® YHEOV Aevknyv, Kal Eml TV YhHeov dvopo Katvov

3}

veypappévov O obdeic oidev €l pun 6 rapBdvov.?)

3) Cf. John A. L. Lee, 4 History of New Testament Lexicography (New York & elsewhere: Peter
Lang, 2003), 4ff.

4) E.g. Jean-Marc Babut, Idiomatic Expressions of the Hebrew Bible. Their Meaning and
Translation through Componential Analysis (BIBAL Diss. ser. 5), North Richland Hills; Texas:
BIBAL Press, 1999.

5) New Revised Standard Version. 1993. London: Geoffrey Chapman (NRSV).

6) Eberhard & Erwin Nestle, Barbara & Kurt Aland, Johannes Karavidopoulos, Carlo M. Martini,
Bruce M. Metzer, (eds,), 27" rev. ed., 9™ corr. imprint 2006. Novum Testamentum Graece.
Stuttgart: Deutsche Bibelgesellschaft (Nestle-Aland™).



Lost in Translation / Thomas Kaut 251

This sentence concludes the letter to Pergamum. One therefore is advised to
take into account foremost the close context of Rev 2:12-17, i.e. the artificial and
fictional letter of the risen and ascended Lord Christ to the leader of the
Christian community in the Minor-Asian city of Pergamum, one of seven such
epistles to Christian leaders and their congregations in cities of Western Asia,
which the Lord revealed and dictated (Rev 1:11) to his servant John (Rev 1:1).

I plan to adopt the perspective and focus of contextual semantics and
semasiological investigation in place of a componential analysis of each lexical
element in a complex expression that makes an idiom.8) Other than a metaphor
an idiom commonly receives its meaning and semantic purpose independently
from the meaning and function of its single lexical elements and also without the
help of their components. If we cannot trace the origin and the history of an
idiom, we hardly have a chance to identify its meaning. A survey of as many as
possible different contexts to an idiom under investigation will yield clues that

ultimately guide to the perception of its semantic substance.

2. «White Pebble» (Rev 2:17)

In revelation 2:17, Christ promises that he will give a white stone to those

who win the victory, and on this stone® will be written a new name,10) which no

7) There are few variants in ancient Greek manuscripts, which do not affect the translation of verse
17 in a relevant way: Cod. Sinaiticus, Clementine Vulgate, and Syriac Philoxeniana omit the
first occurrence of aLT®; some late Minuscles, the commentary of Andrew of Caesarea, few
Vetus Latina manuscripts, Harclensis variants, Sahidic translation, and Beatus of Liébana add
payelv after first abT@: 7 will give him to eat. Very few manuscripts, among them Cod. Sin.,
add before TOL pavva a preposition, either amo or ek, Cod. Weillenburg (P 024) offers instead
of Tov pavva: amwo tov Eviov. Cod. Sin. omits the second occurrence of the phrase dmG®
aLT®. None of these variants interfers with the phrase of the Aevkn yneog, the idiom under
scrutiny, in a syntax or semantics altering way.

8) Cf. Jean-Marc Babut, Idiomatic Expressions of the Hebrew Bible, 6-10.

9) Heinrich Kraft, Die Offenbarung des Johannes (HNT 16a)(Tiibingen: J.C.B. Mohr [Paul
Siebeck], 1974), 66s interprets the stone as an entry ticket to heaven in analogy to the cultic
festival meals of king Antiochus of Commagene: «Zu diesem Zweck konnten [!] andernorts
weille Steine mit einem Namen darauf gebraucht werden. In Kommagene wurde als Ausweis
etwas anderes gebraucht, ‘- namlich ein goldener Kranz.»

10) Wilhelm Bousset, Die Offenbarung Johannis (KEK 16)(Géttingen: Vandenhoek & Ruprecht,

1896), 251, thinks this white stone (!) with the unknown name written on it to be an amulet
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one knows except the person who receives the stone.!l) The phrase «those who
win the victory», in Greek the dative masculinum singular participle
VIKOVTL,12) by virtue of context refers to those, who endure suffering and
persecution and in spite of this privation and pain persevere faithfully with
Christ and His church. The meaning of VIK@V in this context therefore is rather
to prevail, to succeed, to triumph'”’ and implies that Christ will gain victory and
triumph in the eschatological battle against Satan and all evil powers and thus all
those, who staunchly endure with Christ, too.

There is an old and firm tradition in English translations, to render Rev 2:17b
in such a way that the image of a white stone with a name written on it, known
only by the person who receives the stone is to be taken literally as an imprinted

object of stone. The interpretations still cover a wide range: amulet,!4) the tablet

with an efficient witchcraft formula: «Der weisse Stein mit dem unbekannten Namen ist ein
Amulett mit einer wirkungskraftigen Zauberformel --* Wenn den Glaubigen in der zukiinftigen
Zeit der Stein mit dem unbekannten Namen gegeben wird, so heisst dies, dass sie Herren der
zukiinftigen Welt sein werden.» I regard it as highly improbable that the Biblical book of
Revelation thinks, a believer would enter the world to come merely on account of a witchcraft
amulet. This kind of exegetical guesswork without linguistic method and analysis of textual
semantics arrives at incredible imagination.

11) Also Ernst Lohmeyer, Die Offenbarung des Johannes (HNT IV.,4) (Tiibingen: J.C.B.Mohr
[Paul Siebeck] [= HNT 16, 3rd ed., 1970], 1926), 25, interprets this stone as an amulet: «Das
Bild vom weiflen Stein, mit aufgeschriebenem unbekannten Namen, fiihrt in die weitere Sphére
des Amulett- und Namenglaubens - Durch den neuen Namen werden die Yfjpot
uniiberwindliche Beschiitzer gegen alle dimonischen Angriffe. Der Name ist natiirlich der
Christi; er ist neu, wenn er in der Form bisher unbekannter, nur dem Empfénger versténdlicher
Zeichen und Zahlen auf dem Stein eingeschrieben ist -** Namen und Zeichen bilden auch bei
den Mandéern den Schutz der Seele auf ihrer Wanderung zum Ort des Lebens ---» Cf. also
Johannes Behm, Die Offenbarung des Johannes (NTD 11), 4th ed. (Gottingen: Vandenhoek &
Ruprecht, 1949), 21; Eduard Lohse, Die Offenbarung des Johannes (NTD 1V,4)(Goéttingen:
Vandenhoek & Ruprecht, 1965), 28; Hubert Ritt, Offenbarung des Johannes (NEB 21)
(Wiirzburg: Echter, 1986), 28s. Recently this interpretation has been repeated by Heinz Giesen,
Die Offenbarung des Johannes (RNT)(Regensburg: Pustet, 1997), 115s.

12) The singular is to be seen as collective in number, and the masculinum as gender-inclusive.

13) Cf. Henry George Liddell, Robert Scott and Henry Stuart Jones, 4 GreekEnglish Lexicon
(Oxford: Clarendon Press, 1978=91940 [11843]), 1176; Friedrich Palm, Passow II/1, 350f;
Otto Bauernfeind in ThWNT 1V, 941-945. —WB s.v. und Traugott Holtz, EWNT II cols. 1148-
1150, fail to realize that context and register deserve due consideration when establishing
meaning and significance of a word.

14) Placidus Héring, Die Botschaft der Offenbarung des heiligen Johannes (Miinchen: J. Pfeiffer,

1953), 69; Jirgen Roloff, Die Offenbarung des Johannes (ZBK NT 18) (Ziirich:
Theologischer Verlag, 1984 [3rd ed., 2001]), 55.
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of someone victorious in sports competitions,!5) an entry ticket for a festival
banquet.16)

The Greek word underlying the translation «stone» is WYN@OG. In Greek
YOG refers to a little stone or, more precise on the level of referential
semantics, to a pebble, which can be found at river banks and sea shores.!?) Such
pebbles were used for board games and as dice,!®) casting lots,!9 and also for
calculations.20)

A further and the most prominent use of YHQOG in Ancient Greece was in the
process of secret voting, either in the city assembly or, more often in court by
juries. The following two classical texts show that the court juries in Athens put
their voting pebbles initially into two different vessels, one for the verdict of
guilty, the other one for the verdict of not guilty. It was the container
(KG016K0G) then, not the colour of the pebble, that was significant for the
resulting verdict.

T Ayapépvov Agamemnon:
dikag yap obk 4md yAdoong Oeol Not mortal voice, but gods himself
KAvdvteg avdpodvitag TAtopfopovg decreed revenge on Troy detested

15) Cf. Placidus Héring, Die Botschaft der Offenbarung des heiligen Johannes, 691.

16) Heinrich Kraft, Die Offenbarung des Johannes, 217f.

17) Cf. Theophrastos, causa plant. 111.6.3; Strabo, geogr. 17.1.34; Cassius Dio Hist.; Pausanias
1.4.9.6 and Naumachius Epicus: ToAuynoidt Oardaoongs.

18) Cf. Suetonius, I[Tept Twv map’ “EAAnct madiov 1.70ff: "Eyiveto 8¢ abdtn kuPeiog
obou £1dog S TdV EV mAwvbiolg ynewv EENKovTo Asvk@v Te Gpa Kol
peravdv. Xphiolg tob Tatyviov Todde mopd Pirnuovi Ev td pebiet,
Staypappilet, Kupevet.

19) Phylarchus (according to Zenobius Sophista, Proverbs 1.6.13) tells that the Skyths put every
night, when they lay down to sleep, a pebble into their quiver, a white one, if the day was
without trouble, a black one, if the day was troublesome. When they got killed in action the
quiver was emptied and the pebbles were counted: if the white pebbles outnumbered the black
ones, it was said, that the fallen had had a good fate. Cf. also Diogenianus Gramm., Proverbs
6.9: Agukny YNeog: Enl T@V eLSUIUOVOG PLOvVTI®YV. and Vettius Valens Astrol.,
anthologia I 245.34-246.4: ITapaninociav 8¢ dv T1¢ eikdoglev Tadtny TNV Gywynv
T 8 Aevk@V kol perolv@V yheov peptopig: maiyviov ydp O Plog kol
mAGVN Kol Taviyvpls. kol yap @uldvelkoi Tiveg dvdpeg dOlov Tavovpyov
GAANAOLG  UNYXOVOUEVOL  KLVOLVTEG TAG WNHOOLS 810 TOAADV  gbbei@dv
katatifevial gig Tvag yopag mpopayelv mpokaiodpevot.

20) The English word calculation derives from calculus, the Latin equivalent for Greek WNHoog
(cf. Ovid, metamorph. XV 44).
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€1G alpaTnNPOV TELYX0G 0L d1YopPOn®S | and cast decidedly their votes

Ynoeovs &bevto: t@® § Evaviie kvTel into the lethal urn, the other jug

EATIG mPooNEL (ELPOG Ob barely received a glimpse of hope.
TAT|POVUEV®. Aeschylus, Agamenmmnon 813817

TAfnvn Athene:

gUOV 168" €pyov, Aowobiav kpival Now it's my turn to pass a crucial verdict:
dlkmyv: I place my pebble for Orest into the jug

yneov & 'Opéotn Tvd Ey® mpocn-

GOlOL. ... Yet equal count of votes acquits.

vik@ & 'Opéotng, kGv 160yneog You jurors, who received this charge,
Kp1Of). out of the jugs now pour the votes.

EKPAILED’ (DG TAYLIOTO TELYEMV Aeschylus, Eumenides 734f, 741/
na.A0vG,

6001¢ d1KooTOV TOLT EMECTANTAL
TELOG.

These two passages from the trilogy Oresty by Aeschylus (put on stage in
458 B.C.) reflect a court procedure in the time of Pericles, mid 5" century B.C.
This routine was to ensure the secrecy and unmanipulable independance of court
decisions. For this reason the ballot urns were jointly covered by a KNUOG, a
funnel-shaped top from wickerwork, allowing a juror to place the voting pebble
unseen into one of the two urns, either into the condemning or into the acqitting
one. But it seems that these devices were not sufficiently efficient for the
purpose of keeping the vote concealed from intruding observation, be it that the
movement of the upper arm or the noise of the falling pebble disclosed the
verdict. A speech from the orator Lysias (450-380 B.C.), which he delivered
after 403 B.C., highlights the importance and necessity of secret ballot and how
this was violated by unscrupulous or anti-democratic politicians as for instance
the Thirty, i.e. oligarchical tyrants, who rather oppressed than governed Athens
for half a year in 404/ 403 B.C.

ol pev yap TPLaKOVTO EKAGOMVTO Tl The Thirty (tyrants) sat on those
benches, where now the officials sit; in
front of the Thirty stood two tables. And
the pebbles were to be placed openly on
npochey TV Tpldkovta Exeichnv: v these tables instead of in ballot boxes; the

3¢ yheov obk si¢ kadickovg arid pebble for the verdict of guilty had to be
placed on the table closer to the tyrants;

TV BaOpwv, 0D VOV 01 TPLTAVELS

Kabéfovtat: dvo 8¢ tpdmetal Ev 1@

ovepdy Emi T0S TPAmELes TalTag EdEL how could there anybody be acquitted?
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Ti0eobat, v pév kabolpovoav ETL THV Lysias oratio XII1,37

botépav, dote £k tivog tpdnov Eperié

TG aDTOV cwbnoechal;

Because the system of one kind of pebbles and two receiving containers under
a cover did not satisfactorily guarantee the desired and required secrecy, two as
regards colour different pebbles were introduced, a black one for the verdict of
guilty and a white one for the verdict of not guilty. The atticist Pausanias (2nd
century A.D.) quotes from a non extant comedy, named Cheirones, of the
famous Kratinos (5th cent. B.C.), a contemporary of Aristophanes (445-386
B.C.), which illustrates the greed of corrupt jurors, who in addition to their legal

remuneration of 3 oboles tend to accept bribes.

AIZ OYPANIA): 10, T0d Agvkod
KUAHOL YEVN, @ Eynetlov Kal
gxepoto-vouv. Kpativog &v Xeipwotv

«Celestial Goat»: The seed of the white
bean, with which one votes in assemblies.
Kratinos comments ironically in his

comedy named Cheirones: «The Celestial

kal mapotpio 10 "0i& obpavia" opoia
Goat is similar to the white ballot pebble.

TQ "Aevkn YNeos": g yap ~Apdidsio
TPOEOG v 100 A1dg, obtm xal f
7010t YHQog £TpePe TOVG
dwPodoKOLVTUG dKAUGTAG.

In the same way as the goat Amaltheia fed
the baby Zeus this pebble fed the corrupt
jurors.»
Paunsanias Atticus (2”(/ cent. A.D.)
Atticon onomaton synagoge Alpha.48

Of course, the atticist Pausanias lived some 600 years later. But we can trust
his reference to Kratinos. The general information that jurors were greedy we
also find with Aristophanes in his famous extant comedy 7he Wasps. This
means, we may safely infer that the use of white and black pebbles in arriving at
court decisions began somewhere in the second half of the 5" cent. B.C.

The Athenian jurisdiction in ancient time did not know an independent
professional judge. Furthermore, experience had led to the assumption that
human beings are generally subject to the temptation of corruption. Therefore
the Athenian court system tried to prevent dishonesty and bribery by huge juries
of more than 200 members. The benches, d1kK0.6TNPLa, not seldom had more
than 500 members and it is mentioned that once all 6000 annually elected jurors

jointly decided one single case.2) These jurors had to listen silently to the

21) Cf. Gerhard Thiir, “Das Gerichtswesen Athens im 4. Jahrhundert v. Chr”, Leonhard Burckhardt
and Jirgen von Ungern-Sternberg, eds., Groffe Prozesse im antiken Athen (Miinchen:
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speeches delivered by prosecutor, who was a private person, and by defendant,
who had to defend himself without the assistance of a lawyer. Only the help of
an orator, who prepared the speech, was permitted. Defendant and prosecutor
were given an equal amount of time for their speeches, measured by a water-
clock, KAgW-00p0.22) A speech could last about 15 to 30 minutes. Immediately
after the speeches the jurors received the pebbles and cast their vote into a
bronze urn. Discussion and consultation were prohibited. This also aimed at the
preclusion of external influence. A second jug from wood received the unused
pebble so that secrecy of vote was secured and manipulation of further cases was
averted.23) The white pebble was cast in favour of the defendant, the black one
supported the case of the complainant.

Plutarchus in his biography of Alcibiades provides us with the following
anecdote, which offers not only a good understanding of the unpredictability of

Athenian court juries but also of the functioning of black and white pebbles.

gv 8¢ Oovplolg yevopevos kal
amopag Thg TPINPOLS, EKPLYEV EAVLTOV
Kol d1Epuye TOVG {NTOLVTOG.
ETLYVOVTOG 8¢ TLvog Kal €imdvTog: "ob
notebelg @ FALKIPLadY T matpidy”
"0, HEV AAL™ Een "mdvTa: mepl 8¢ THG
Epfig yoxfc obde tf) pntpl, unmeg
ayvoncaca TNy péraivav avti Thg

He [Alcibiades] arrived in Thurioi,
disembarked the triere, hid, and escaped the
bailiffs. Someone recognized him and asked
him: «O Alcibiades, don‘t you trust your
own country, do you?» «In general I do», he
answered; «but concerning my very life I do
not even trust my mother, for she might
unwittingly cast the black pebble instead of
the white one (into the ballot box).» When

revkig Emeveéykn yhgov." botepov &
akovoag 6Tl BGvaToV abTod KATEYV®
Kev 1| moMg: "aAL EyQ" eine "Seibw

abtolg Ot LD."

he later learned that the city had passed a
death sentence, he said: «I will show them
that I still livel»

Plutarchns (46-122 A.D.), Alcibiades 22

Since the time of Demosthenes (384-322 B.C.) and Aeschines (389-314 B.C.)
we find repeatedly the phrase «to give a pebble» with the clear meaning «to cast
a vote»24). Another frequent meaning of the phrase 3130vatl Tivi YHoov is, to

C.H.Beck, 2000), 207f.

22) Cf. Ibid., 40, 46f.

23) Ibid., 47f.

24) Aeschines, Ktesiphon 16.11: 1@ Tod vépov 3dikoim xpn dd6var v yheov,
Timarchus 77.4, 179.5; Xenophon Athenaios, hell. 7.3.2; Aristotle, Ath. pol. 55.4; Flav.
Josephus, ant. 19.268; Archestratos Siculus 1.15; Appianus, hist. Rom. 150.7; Aelius Aristides
Rhet 46.129, 49.381: 1@ moAéU® TNV Yhgov §idwot; Cassius Dio, hist. 38.17.2: TNV
Yop o®Lovodv oeag WHeov dedmkmc fv; idem, hist. 40.55.2: Kol O pev OLKETL
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hand out the voting pebbles or, more often, simply, to request s.o. to make his
vote.25) The verb ynoileobat deriving from the noun WYHPOG means «to
vote». But even where the voting was done by raising the hand it was called
ynoilesbot. Moreover, the judgement or a public decision was usually called
yholopa irrespective of method, technique, and procedure. This shows the

following quotation from Aristotle.

obtm dldwotv &v pev i) Povrf) v So he makes them vote in city council
gnL-xelpotToviay, &v 8¢ 1@ Sitkactnpim by raising hands, in court by means of the
v yhgov: Edv 8¢ undeig Bovantat pebble; If no one wants to accuse, he
KT NYopely, ebBVG Sidwotl TV yhgov: | makes them vote right away;
Abristoteles (384322 B.C.)
Constitution of the Athenians 55

In the 4" century B.C. disc-shape bronze medals were in use for voting in
Athens, as we learn from Aristotle.26) Even these bronze tokens were called
Y1@oL. Recent excavations in Athens brought six such bronze «pebbles» to
light.27) They were fit with a little tube protruding from the centre of the disc on
either side. These bronzeyT@OL existed in two different versions, one with a
hollow tube, the other with a massive tube. The disc with the massive tube was
used in place of the white pebble, i.e. voting in favour of the person accused and
freeing her from the charge. The hollow tube disc replaced the black pebble in
favour of the suitor. The judge took the voting disc (still called pebble!), while
giving it into the bronze urn in such a way that thumb and pointing finger
covered the tube and no one was able to observe, which vote he was about to
cast. Yet everyone present could see, that the juror cast exactly one vote. Neither

cumulation nor abstention were permitted.

[whieor 8¢] elowv [xlorikal, abrickov Ballot pebbles come as bronze disks with
[Exovoal v 1@ péow, at pnle[v] a grip on each side formed by an axis, half
huicelon tetpufanuéval, ol 8¢ fuicsiat of these axes remain hollow, half of them
L Ipetc:] are filled.

v yhgov Edwkev; Claudius Ptolemaios Mathematicus 7.4.4.1: 8130vtog @ xat’
gmikpdtnoly miglovg €xovit Yneovs oikodeomoteiog; Alexander Rhet. 2.29.1;
Dionys. Hal. antiqu. Rom. 6.66.4.

25) Demosthenes, or. 59.109; Aristotle, Ath. pol. 68.2; Plutarchos, Numa 7.1, Poplicola 7.5, Titus
Flamininus 2.2; Dionysios Hal. antiqu. Rom. 4.12.3, 7.59.7, 7.61.5, 7.64.6; Harpocration, lex.
79; 288; Aelius Aristides 46.246.
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‘ Abristoteles, Constitution of the Athenians 68.2

The reason for this change from real pebbles to bronze discs lay most
probably in the fact that judges (at all times) tend to become corrupt?®) and to
manipulate the interpretation of laws to the benefit of persons, who are willing to
pay them to this purpose.29)

For dating the change from real black and white pebbles to bronze discs two
scholia to Aeschines (389-314 B.C.) may be helpful:30)

gynoitovto ot dikactal 316 revkilg The jury voted with a white and a black
Kol pelaivng yreov: kai v f pév
péraive | Katayneliopévn, n o
AevK™ | Glovoa.

pebble, the black one condemning, the

white one pardoning.

teTpunnUéVT 8¢ yhvog fiv 1 The hollow pebble condemned and the
Kotadikdatovoa, TANPNG 8¢ N filled one released.
amoivovca.

If these scholia are correctly based on utterances of Aeschines, we are to
assume that during the active time of Demosthenes' fierce foe Aeschines the
bronze discs began to replace the pebbles, i.e. in the middle of the 4t century

B.C. If we further take into account that the Macedonian conquest of Athens at

26) Aristotle, Ath. pol. 68. According to Photius, Lex. Seg. 51.8.44.464.8ss: «TETPLNNUEVT
yiipog: TV yhowv obo®dv yaikdv xal abrickov Eyovodv ol pev foav
TETPLINUEVOL Oc0l Kol Koteyneioavto, ol 8¢ MANPeES atpimnTol  dcol
felecav  Tovg  Kplvopévoug.y Cf. Harpocration, lex. 288: "AplototéAng &v
"Afnvaiov moliteig ypdeet Toutl "wigotr 3¢ eiot yoikai, abrickov &yovcat
gV 1@ pécw, ol pev muiostor tetpumnpévol, ot 8¢ fuicewwr mAnpels. ot o€
rxOvVIeg EmL TAC WNAOOUS, EREWSAV eipnuévol @GV ol Aoyol, mopadiddacty
EKGOT® TAV SKaoTA®V B YNEOLS, TETPLURNUEVNV KOl TANPT, QUVvEPLS Opav
10l avtdikolg iva pnte mWANPELG UNTE TAVIN TETPLANUEVOS ACUBAVEOOLY."
Pausanias, hist. 1.48. 2, writes that even white beans were used in place of a voting pebble. But
this may well be sharp irony. Until the discovery of the writing A@HNAIQN
TIOAITEIA in 1879 ( now in Berlin) only these fragments were known. Ten years later
another papyrus of this writing was published (London 1888/9)

27) Cf. John McKesson Camp, The Athenian Agora. Excavations in the Heart of Classical Athens
(London: Thames & Hudson Ltd., 1986), 107-113 with illustrations and photographs Nos. 80-
86 and map 129.

28) Cf. William Tarn, Die Kultur der hellenistischen Welt (Darmstadt: Wissenschaftliche
Buchgesellschaft, 1966), 101f.

29) Luke 18:2-5 is also an example. For this context cf. Aristotle, AthPol 68 and 69.

30) Scholia in Aeschinem 1.79 (Vat. Laur).
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the end of the 4" cent. B.C. saw the closing stages of autonomous and
independent Athenian jurisdiction, we may deduce that the bronze discs, which
were exclusively used in the city of Athens, were so for merely a few decades.

Further tools to prevent corruption were random choice generating alotting
machines, so that no juror was able to choose his case, and water-clocks,3D)
which measured the time allocated for the speeches in court. The time measured
by choes of water (1 chous [}0VG] roughly equivalent to an American gallon)
literally «ran out» at a pace of some three minutes per gallon.

The white pebble or rather the acquitting filled bronze disc also was called
olovoa YNeoc32 and the black pebble or rather the condemning hollow
bronze disc was also addressed as KATOd1KALOVGO, YH(POG.33) This indicates
that in court the verb 6®(elv has a specific meaning, namely the meaning of
declaring someone as innocent, passing the verdict of not guilty, pardoning
somebody. The Sudalexicon adds the explanation WYNQOG pEAALVO T
Katadlkdlovsa, AEVKT 8¢ 1 dikailovoa.34)

Bronze voting discs, found above left in Piraeus, above right on the Agora in Athens

31) Illustrations are to be found in Thiir, “Das Gerichtswesen Athens im 4. Jahrhundert v. Chr”, 40.

32) Cf. Demosthenes (384-322 B.C.), De falsa legatione 66.6; Cassius Dio (150235 A.D.),
Historiae Romanae 38.17.2.

33) Cf. Lucian of Samosata.(120-180 A.D.), Phalaris 2.5.6.

34) Suda, Psi 85.2: «The black pebble is the condemning, the white one is the discharging.»
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An official judgment passed in court and published could have the following
very short form, reduced to the absolute necessary amount of information:

oDTOG AMEPLYEV TAPWV Kol
0mOALOYOU-EVOG: TO d1KOGTNPLOV T
6700 1| TOLKIAT. TOV YNOwV oL
tetpunnpéval: 100. di 8¢ manpelc: 399.

This one was summoned, was
prosecuted and defended himself. Jury:
Stoa Poikile. Hollow pebbles [guilty]: 100;
Filled [not guilty]: 399.
Inscriptiones Graecae IF 1641 lines 25-33
(mid=th cent. BC)

It is informative that according to this inscription, found on a stele with
records of the Delian confederates (amphiktyones) at Athens, the plaintiff
received hardly 20% of the votes possible in favour of his proposal. This was the

required minimum.

"Edv yap pn petadrdpn 10 mépmtov
pépog TV YNeoVv kol aTipdi O
gvdetéac gne Knoiotog ovtoot, obk
£eoTlv abLTQ €1¢ TO lepdv tolv Beolv
elotéval, N anobaveltat.

For if this Cephisius, who reported me
to the authorities, does not receive one
fifth of the votes, he will be dishonoured
and must not enter the holy shrine, or he
will die.

Abndokides (* 440 B.C.), De Mysteriis 33

Mérntov pév odv, &g kol SoK®,
Kal VOV amomépevya, Kol ob povov
anonépevya, aALG Tavti dNAov TovTd
ve, OTL €1 1) avéPn “Avvtog kol
AVK®V KOTNYOPNOOV-TES ELOD, KOV
apre yiMog dpayudg, ob petoraBhov
T0 TEUTTOV HEPOG TOV YNOWV.

I seem to have again escaped Meletus,
and not only escaped, for it is obvious for
everyone that he would have to pay 1000
Drachmas for not receiving one fifth of the
votes, if Anytos and Lycon had not come
up to suc me.

Platon (427347 vChr.), Apologia 36a

06001 & av ypdowviol ypoeads 18iag
KaTd TOV VOHOV, EGV TIG UN EMECEADN
N emelov pn petardpn 10 mEpmTOV
HEPOS TAV YNHO®V, ATOTEGATO Y1Alog
dpay s T@ dNUocio.

If the plaintiff in a private action
compliant with the law does not succeed or
does not receive at least one fifth of the
votes in favour of his suit, he is liable to
pay 1000 Drachmas to the treasury.

Demosthenes, Against Meidias 47

Summarizing the data so far presented one realizes that the Greek lexeme
YOG as used from the st century B.C. onwards owns several lexicographical
meanings, which all depart from the referential meaning. First of all Wy(®@Og
refers to a little stone as found at river banks or on beaches and named in
English pebble. Such an item was used for quite a few different purposes: as
dice or piece in games, as movable object in calculation devices like an abacus,
as gemstone, and as ballot. So the lexeme integrated these usages in its

semantical functions and adopted them as meaning. Depending on context
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Y PPOG means in fact dice, piece, gemstone, calculator, or vote. The handling of
pebbles in court decisions became the most prominently one, and therefore the
word YPPog eventually adopted the meaning «vote» as the most frequent and
therefore as the most obvious meaning. The physical composition became
unimportant, even irrelevant; important and relevant were purpose and

application. This is illustrated by the following text.

TAvip yap 81dTNg EV TOAEL In a democracy essentially common man
dNUOKPATOV-HEVT] VOU® KOl YNO® reigns by law and vote.
Bactievet: Aeschines, Against Ctesiphon 233

A further detail concerning the appearance of the bronze voting disc33) is to be
mentioned, for it sheds light on the phrase koi &mi Tnv yhHoov Ovopa
KOLVOV YEYPAUUEVOV Rev 2:17. On the voting discs found on the Agora in
Athens is engraved WH®POX AHMOZIA, literally: «Public Pebble» or
«pebble for casting votes and belonging to the people». A dynamic gloss may
even render «National Ballot». This may have been another precaution against
corrupt judges, who previously collected pebbles at river banks and now might
have been tempted to forge bronze pebbles. The meaning is clear: This bronze
pebble belongs to the people or to the city/state and is to be used on behalf of the
city or pertaining to public affairs. Discs found in Piracus carry single capital
Greek letters. Each letter indicates a particular bench, 01KaGTHpLOV, i.e. court
jury. The inscriptions on the bronze discs, that serve as ballot pebbles, name the
court, where the particular type of bronze pebbles is used. This again serves as
precaution against manipulation and manoeuvring. From this we must conclude
that by the time of Aristotle's Athenaion Politeia only official tokens issued and
imprinted with the sign of relevant judicial authorities were to be used in court
and for each court its own proper series. In spite of the fact that these tokens
were made from bronze they were denoted as «pebble» thus demonstrating that
the metonymical significance and the symbolic use had become a lexicalized

meaning of the Greek word YN@OG, and that in this case the function was

35) 1 wish to remind the reader that this bronce disc in Greek texts is always (without any
exception!) called WYH@og, «pebble». Only by the adjectives «pierced» (TETPLRNUEVT) and
«massive» (TANPNG) or «not pierced» (A TPVTNTOG) it becomes clear, of which material the
vote casting requisite is made of. The word WT(OG in this context has completely acquired the
meaning «balloty». In order to understand and translate Rev 2:17 this is to be kept in mind.
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semantically more important than the material composition. This is indirectly
indicated also by Act 26:10 in the Lucan speech of St. Paul before Agrippa:

Act 26:10
. 0 xal gmoinco &v ‘lepocoribpolg, kal mOAAOVG T€ TAOV
aylov &yom Ev eLAOKOIG KATEKAELGO THV TAPO TOV APYLlEPEDV
g€ovoiav Lofdv, AVAIPOLUEVOV T ADTOV KUTHVEYKA YOOV, ..
NRSV Act 26:10
And that is what I did in Jerusalem; with authority received from the
chief priests, I not only locked up many of the saints in prison, but I also

cast my vote against them when they were being condemned to death.

Surely Luke does not imply that St. Paul used a (black) pebble for the process
of passing the verdict of a death sentence against the early Christians. The
phrase does not even prove that Paul was a member of an official court with this
purpose. The phrase fo cast a pebble is at his time already an idiom with the
precise meaning fo cast a vote. The character of the vote can be formal and
official, but it can also be personal and private, meaning: I agreed with the death
sentence and supported it by assisting in executing it. For Act 26:10 this is
accepted by most modern translations.

The Greek lexeme OVOLLQ not only refers to proper names but to designations
of things and matter also. Therefore one is not obliged to assume a natural
person being indicated in Rev 2:17. In the context of ballot pebbles the phrase
EML TNV YNeov OVOUO KULVOV YEYPUULUEVOV rather means, that it is not
the people’s court or the official state’s court that delivers, but delivery will be
solely in the name of a new court, by the court of God, where Christ is the juror
and judge.

Thus YH@Og, predominantly used in the context of politics and jurisdiction,
means the pebble, by which a vote is cast; in most cases it means the vote itself,
even if the vote is cast by raising hand or by small metal discs.36) In connection
with the adjective attribute AEUKT («white») the noun WYN@Og refers to the
absolving judgement by a jury member,37) whereas the black pebble (Leraivn

36) This seems to be reflected by Julius Wellhausen, Analyse der Offenbarung Johannis (AGG NF
IX,4)(Berlin, 1907), 6, who translates Rev 2:17b: «-- und ich gebe ihm eine weille Marke --»

37) Cf. Plutarchos, Alc. 22. Diogenianus, prov. 6.9.1; Claudius Aelianus, var. hist. 13.38.13;
Pausanias, att. onom. syn. 48.4; Lucianus, Harm. 3.34; Vettius Valens, anth. 246.1.
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Y1QOG) signifies a condemning vote at court.38)

The phrase 5130val YNEOV means to cast a vote, as can be seen from the

following classical texts.

Ei pgv toivov, @ dvdpeg dikuotai,
ouvéBatvey tolg " Alpovsiolg mepi
andaviov TdvV dNpotdv dtuyneicachal
Ev gxelvn ) Mpépg, eikog Av xal &lg
oye yneiteobal, iv: anmniiayuévol
foav molfoavieg Ta LUV Eyneiouéva.

el 8¢ mhelovg 7} elkootv boOAOITOL
floav TOV dNpoTdV, Tepl OV Edel T
botepaig Stoyneicuchal, Kol Opoimg
v avdykn cvAA&yechal Tovg dNUOTAC,
1 mot’ v 10 Svoyepés EbPovridn
avaporécdot €l v botepaiav kai
mepl EHOd TPMOTOL TNV WiHgov d1d6vat
T01¢ dNUOTULG;

31011, & Gvdpeg dikaotal, obk
fyvéer EbBovridng 011, €1 Adyog
(m0d081c01TO KOl MAPAYEVOLVTO Lot
TAVTEG 01 dNUOTHL Kol §| WHeog
dikaimg dobein, obdapod yeviicovtal
0l HETO TOOLTOL GLVEGTNKOTEC.

Now, men of the jury, if the Halimusians
had been deciding on that day the status of
all the members of the deme, it would have
been reasonable for them to continue
voting until late, in order that they might
have fulfilled the requirements of your

decree before departing to their homes.

But, seeing that there were more than
twenty of the demesmen left regarding
whom they had to vote on the following
day, and that the members of the deme had
in any case to be convened again, what
difficulty was there for Eubulides to order
an adjournment until the morrow, and then

let the demesmen vote on my case fitst?

The reason was, men of the jury, that
Eubulides knew very well that, if an
opportunity of speaking should be granted
to me and if all the men of the deme should
be present to support me and the ballots
honestly given out, those who had leaged
themselves with him would be nowherel
Demosthenes (384322 B.C.), Eunbulides

57,15f

Xpn vdp, & Gvdpeg ~Adnvaiot, 10
abto @By yechal tov prtopa koi TOvV
vopov: 8tav 3¢ ETépav HEV GOVIV
aei O vopog, Etépav 8¢ 6 prTop, IO
ToL vépov dikai® ypn 8186vat v

Citizens of Athens, speaker and law must
be in agreement; if law and speaker sound
different,

one needs to vote for the just cause of

the law and not for the impertinence of the

yieov, ob Tf} ToL AéyovTog
avatoyovtiq.

speaker.
Aeschines (389314 B.C.), Ctesiphon 16

0co pEV yap mepl TV T10TE

For what he understood about what had

38) Cf. Plutarchos, Alcibiad. 22, where it is said of Alcibiades that he answered to the question
«Don’t you trust your fatherland?»: «As far as my life is concerned, I do not even trust my
mother, that she may not by accident cast the black pebble instead of the white one into the
ballot box.» The same story we find in Claudius Aelianus Sophistes, variae historiae 13.38.

Plutarchos tells this story again in apophthegmata 186. E.8-10. Cf. also Eutecnius,
alexipharmaca 17.25: ToD Qovdtov Topaltnoduevov v pérlaivayv yieov
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YEVOUEVOV EQPOVNCE, TAVTAS €18EVaL
gon TV Yap odLovodv Geag YiHeov
dedwkmg v, ob PNV Kol TpoorKelv

gl 101¢ MapeANILOOGL TOOLTOV TLva
VOUOV cuyypdeschat.

happened then, was, that all knew, he said,
that he had been giving his affirming vote,
and that it was not at all appropriate for
those present, to pass any such bill.
Dio Cassins (150235 A.D.), Rom. Hist.
38:17,2

Occasionally yf@ov 3130val even means «to express an opinion about
someone».39) But the phrase 3180val YTQOV means also to give someone the

voting pebble, in order to make him vote on an issue or to make him pass a

verdict on a person. This may be deduced from the following texts.

obtw ddwotv Ev pev tf) Pourf) v
gML-xepoToviay, &v 8¢ 1@ Sitkaotnpie
Vv yhoov: Eav 8¢ undeig Povintot
Kat-nyopelv, eb00g Sidwotl v yieov:

So he makes them vote in city council
by raising hands, in court by means of the
pebble; If no one wants to accuse, he
makes them vote right away;

Aristoteles (384322 B.C.)
Constitution of the Athenians 55

KXravdiog 8¢, Emeinep €ig 10
TTardtiov AQLKVELTAL GLVAYAYDY TOLE
gToipovg yhpov avedidov mepl
Xaipéov. t0lg 8¢ TO P&V Epyov
MOUTPOV £30KEL, amiotioy d
gnekdlovv 1@ nempaydtt Kol abtd
Tpepiov EmiBdirely dikaiov fyovvto
gm’ amotponi) Tov pLEALOVTOG Y pdvov.
annyeto odbv TV &ni Bavdte kol cOv
abT® Aovnmog te kKol "Popaiov
nmieiovg.

When Claudius arrived in the Palace, he
gathered his counsellors and made them
judge Chaerea. Although they approved of
the deed [the murder of Caligula], they
accused the culprit of high treason and
punished him and Luppus and even more
Romans with death, a just punishment as a
deterrent for the future.

Josephus, Jewish Antiquities 19:268f

Kol yevopévng abtd olomnic, inev
011 101G p&v violg abtdg dmoypdv fv
d1KaoTng, mepl 68 TOV dAA®V TOlg
noritaig Erevdépolg odot yhgov
didwot: Aeyétm & O Povropevog Kol
TEWET® TOV SMUOoV. 0bKETL pévTol
MOY®V ESENGEV, GAAG TNG YhHEOoL
dobsiong, mdoaic GAOVTEG
gnelexioOnoav.

[Brutus] returned and said, after they
had calmed down, to judge his own sons
he was right, but concerning the others he
was to leave the judgment with the free
citizens.Whoever wishes to speak may do
so and convince the people. Since there
was, however, no need for speeches, the
verdict was passed and those were

condemned unanimously and then

39) Cf. Aclius Aristides (2" AD), Plato’s Rhetoric 115.11: £Eatpeltol 8¢ hudc aitiag kai o
navTe dplotog FAckAnmog, whieov obk ATipwov obde abtog d1dovg, Td pPEV EV
LETPOLS, Td 3¢ obTmol melf).
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executed with axes.
Plutarchus (46120 A.D.), Publicola 7:56

Thus we learn that the phrase 3130Vl YOV means to vote as well as to
have someone vote. From the passage of Demosthenes' speech against Eubulides
(oratio 57,15f) we may infer that this usage is not necessarily exclusive, but
rather in form of the figure of speech of an antanaclasis, in one sentence in both
functions. The way Josephus and Plutarchus employ the phrase, shows that it is
clearly detached from the real procedure, for in Rome never a pebble was used
in voting, but a table, tabella. A tabella was utilized in the Roman comitia for
electing magistrates. In this case the citizen wrote the name of the candidate,
whom he wished to vote for, on the table. Tables were also needed for passing
bills. If the citizen wished to support the proposed bill, he took the table with the
inscription U. R. (uti rogas = as you suggest); if he wished to reject the proposal,
he took the table with the inscription 4. (antiquo = leave it as it was).49 In court
each juror received three tabellae: one with the inscription 4. (absolvo = 1
acquit), one with the inscription C. (condemno = 1 condemn), and the third one
with the inscription N. L. (non liquet = no decision). In Athenian courts the third
possibility, no decision, did not exist.

The idiom of the pebble even was used by Roman authors of the first and
second centuries A.D. and thus entered the literary Latin culture,4!) although the
Romans never at all did use calculi, the Latin equivalent for YO, or lapilli,
i.e. little stones, but wooden tabellae. And their courts functioned quite different
from the Athenian d1KQ.GTHPLO.

Mos erat antiquus niveis atrisque lapillis, / From of old there was the custom to

His damnare reos, illis absolvere culpa; / | condemn the defendant with black stones

Tunc quoque sic lata est sententia tristis, et and to free him from guilt with white ones;

omnis / Calculus inmitem demittitur ater in | SO Was passed the sad sentence now, and

urnam. / Quae simul cffudit numerandos each pebble cast into the urn was black. As it
. . . was emptied, in order to count the stones, all
versa lapillos, / Omnibus ¢ nigro color est ; ]
. L changed their colour from black to white.
mutatus in album, / Candidaque Hetculeo . X
Thus by Herculs' providence the white
sententia numine facta / Solvit Alemoniden. .

sentence acquitted the son of Alemon.

40) Cf. Cicero, In Pis. 3; 96; Phil. 11:19.
41) Ovid, Metamorphoses XV,41-48; Pliny the Younger, Letters [,2; VL,11.
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Publins Ovidius Naso (43 B.C. —A.D. 17)
Metamorphoses X1 4148

Nec est, quod putes me sub hac exceptione

veniam  postulare. Immo, quo magis
intendam limam tuam, confitebor et ipsum
ab

ahorrere, si modo tu fortasse errori nostro

me et contubernales editione non

album calculum adieceris.

I would not have you imagine that I am
bespeaking your indulgence, by filing this
counter-plea: on the contrary, to induce you
to exercise the utmost severity of your
criticism, I will confess, that neither my
familiars nor myself are averse to the
publication of this piece if you should give
your vote in favour of what may be pure
error on my part.

Gaius Plinius Caecilins Secundus Minor

(62114 A.D.) Epistulae 1,2

O diem (repetam enim) laectum

notandumque mihi candidissimo calculo!

It was a day (I cannot but repeat it again)
of exquisite happiness, which I shall ever
distinguish with the fairest mark.

Plinius Minor, Epistulae 171,11

We also find the idiomatic use of YHPog in theological texts:

€l yap Povindein 6 Beog dikdoal T
BVt vével ywpig ErEov, TNV
Katadikdlovoay yhgov oicel undevog
avOpOnOV TOV AmO YEVESEWMS dypl
tehevtig Plov dntaictov EE Eavtod
dpapdvtog, arid 10 p&v gkovsiolg, T
3¢ dxovoiolg ypnoapévov tolg gv
TOGLV OAGOMLaoLY.

If God wanted to judge the mortal breed
devoid of pity, he would pass the verdict of
damnation, since no human being lives
from birth till death without failing, but
freely as well as reluctantly commits
transgressions.

Philo of Alexcandria (17 cent. A.D.), Quod
Deus sit immuntabilis 75

Ak’ 0 TOV BV Yoyl TOpIEVOUEV®V
gniokomnog 1MV, @ katidelv EEeott
Hove, ta abéata yevéoet, THV
KOTodlKdiovoav G4md TovTov YHeov
NVEYKE, LAPTLG AWYELSEGTATOG OO
Kol KPLING 8éK0oTOog O abTOg MV:

Since the guard of all, that is buried in
the soul, saw, what only he is able to see
and which is concealed from mankind, he
passed the verdict of damnation, for he
himself is the most truthful witness and the
most incorruptible prosecutor.

Philo., De migratione Abrahami 115

anaparoy1oTog Yap T Tod 0god

YNeog €1g 10 dikaldTaTOV KPIpa.

God's verdict of damnation is not at all
unreasonable.
Clement of Alexcandria (2 “ cent. A.D. ),
Stromateis 7.3.20

One may be amazed to finally learn that even today, in contemporary Modern




Lost in Translation / Thomas Kaut 267

Greek language the word WYN@OG is used with this meaning. In the Greek-

German dictionary by Mandeson#2) the following meanings are presented for the
word Y1Qog:

Voice, Vote, Pebble, little Stone, Sphere for Voting, Right to Vote,
Voting System.

Mandeson also notes specific uses:

0low WhHpov ASVKTV = to give a white ball or to vote
olow wigov patpnv = to give a black ball or to deny the vote (i.e.

to vote against)

Although the word for the colour black has changed in Modern Greek, the
idiom is retained with the adjective paOpn instead of peraivn.

It is startling then that of the translations into the three Modern Greek
vernaculars, Katharevusa (ka0ap&vovca), Neoelliniki (VEOEAANVIKT), and
Dimotiki (dnpotikn) only the Katarevusa version, which is very close to
ancient Koine-Greek as used in Septuagint and Greek New Testament retains the

idiom.

"0 &xwv obg akovedTm Ti T0 TveDpO AEyel Talg EkkANoialc.
T® vik®dvil doow abT® TOL PAVVE TOL KEKPULUUEVOL, Kol
ddom abT® YNEov Aevkny, kol £l TV yHoov dvoua Kaivov
veypappévov O obdeic oidev €l pun 6 Aapdvov. (Koine)*d)

"Ootig éxel dtiov dg axovon i Aéyetl 10 TIvedpo Tpog Tag
gxkAnolag. Elg tov vik®vta 8éhw dmoet €1 abtov va @dayn
Gmo TOL pAvVVe TOD KEKPLUPEVOUL, KOl BEA® dMoEL €1g abTOV
YooV AEVKNYV, Kal Tl TV yHeov dvoua VEOV YEYPOUUUEVOV,
10 Omoilov obdelg yvpilel eiun 6 Aopufdvav. (Katharevusa)s4)

42) Mandeson, Zvyypovo EAlnvoyepuaviko Aeggiko. Athenai, 1469.

43) Nestle-Aland, 27" ed., 9" corr. imprint 2006.

44) “H xoivn 8a0nxn tod Kupiov xoi Zwothpog Hudv “Incod Xpiotod. To 0giov
apyETUTIKOV Kol 1] HETAQpoolg abtov, brd TobL OpBoddEov KANPLKOL Kol
kadnyntov tov ~Efvikod Ilovemiotnpiov, aeipviotov Neopvtov Bapfo (The
New Testament in Ancient and Modern Greek. Printed for the Gideons International by United
Bible Societies.
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", Ex€lvog mov &xetl abtid, dg axodvon ti Aéyer 10 IMvedpa
€1¢ T0g EKKAnoiac. Elg Ex€ivov mov vika 00 tob dmom anod T
HAvvo TO KPUUUEVOV: Bd TOD dMO® Kol TETPAV AELKNV KOl €1C
TV mETPpaV 00 €lval YPoUUEVOV Eva Kalvovpylo OVO, TOV
O&v E€pel KavelC mapo EKELVOG TTOL TO TOIPVEL" (Neoelliniki)4s)"

"Onolog €xel auvtid ag oxovoel Tt Aéel to Ilvevpa otig
exkKAnoieg. "Omolog VikNoet, 6o TOv dDOG® and TO KPLUUEVO
pdvva. Oa Tov SOo® Kal pia dompn yneida, | Eva Koivovplo
Ovopa Ypappévo Tave TNG, oL d¢ Ba To EEPEL KAVEVAS AALOG
€KTOC o’ auTOV Tov B TNV mapel". (Dimotiki)46)

It may well be that this is owed to the strong view held by Philologists of the
19" and 20™ centuries, which claims that Attic and Koine Greek are so different
that Septuagint and New Testament must not be read and interpreted in the light
of Classical Greek. This is certainly an important and weightful argument. Yet
my claim here is not, to interpret Koine texts in general on the basis of the
Classical lexicon and grammar, but to realize that the idiom of the white pebble
survived the historical changes of the Greek language until today and that it
therefore might be advisable to use the data extant from Classical sources, in
order to recover the intended meaning of Rev 2:17. The famous Greek
Philologist and Harvard scholar Herbert Weir Smyth writes in the introduction

to his Greek Grammar:47)

In its spoken form the Koine consisted of the spoken form of Attic
intermingled with a considerable number of Ionic words and some loans
from other dialects, but with Attic orthography. The literary form, a
compromise between Attic literary usage and the spoken language, was an
artificial and almost stationary idiom from which the living speech drew
farther and farther apart. --- Some writers distinguish, as a form of the

Koiné, the Hellenistic, a name restricted by them to the language of the

45) “H xowvn] dwbnkn. To npowtdtunmov KeIUEVOV e VEOEAANVIKNV HETAPPACLV.
Exinvikn Biprikny Etaipie [The New Testament in Modern Greek (Ancient text with
Modern Greek translation) Greek Bible Society] Athens 1967.

46) H xaivr) dwbnkn. To mpwtétumo keipevo pe HETAPPEOT OTN SNHOTIKN.
EXAnvikn Biprikn) Etaipio. (The New Testament in Today's Greek Version United
Bible Societies 1989) Athens 1997.

47) Smyth, Grammar p. 4A.
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New Testament and of the Septuagint -+ The New Testament is composed
in the popular language of the time, which in that work is more or less
influenced by classical models. No accurate distinction can be drawn
between the Koiné and Hellenistic.

The language of the New Testament is according to Friedrich Rehkopf neither
literary nor classical Greek.4®) But then again it is to be underlined that phrases
from socio-linguistic areas like the medical or the forensic registers, that concern
and influence strongly every-day life of citizens and provincials in the Roman
empire and the Hellenistic world, more likely than not exported their specific
terms into the ordinary common Greek. Therefore the hint at general differences
between Attic and Koine, between literary and non-literary vernacular does not
really concern these linguistic areas and consequently is neither convincing nor
persuasive.

Against the background of the idiomatic use of the word pebble in Greek
courts and here in the NT we may now understand, what Christ is promising to
those who remain faithful to him in spite of persecution and suffering: He will
cast for them the vote of acquittal. Of course, in the light of the Oresty as written
by Aischylos we remember: It was the goddess Athena, who cast the pebble in
favour of Orest, causing an equal vote of pebbles for condemnation and acquittal
and thus acquitting him from the charge put forward by the Eumenids, the dark
spirits of revenge. In order to make up for the murder of his father Agamemnon
by his mother Klytaimnestra, Orest had killed his mother Klytemnaistra
following orders of the god Apoll. Knowing this Greek myth and taking into
account that YOG usually means «vote» we must not repeat anymore the
opinion, that the white pebble in Rev 2:17 serves as an amulet or as a sign of
victorious faith or as an entrtry ticket to the heavenly banquet.49)

Before I bring my survey to a close, I want to look at the final part of Rev

48) Blass - Debrunner - Rehkopf, p. 3.

49) Vgl. Zahn 276ft. The only interpretation, which comes close to my proposal, I read in a homily
never held but created as a literary genre and device and published in 1862 by Siegmund
Henrici: «Neben diesem Manna aber - hélt Jesus der siegenden Christenseele vor - einen
weillen Stein. - Die Anerkennung des Ueberwinders, als eines Reinen, Gerechten, und eines
des Ehrenlohnes wiirdigen Siegers. Im Alterthume, da war es namlich bei den Gerichten Sitte,
dem, der im Gerichte als unschuldig und gerecht befunden wurde, einen ,,weiflen Stein“
einzuhédndigen.»
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2:17.

\

- 0 obdeig oldev &l un 6 Aappaveov -

Normally this phrase is understood in such a way that the Christian, who

proudly and victoriously prevails in faith, will receive the pebble from Christ.

But in light of forensic register and court language we ought to interpret the

meaning and function of this last part in a different way, too. Ancient Greek

texts simultaneous with the book of Revelation demonstrate that the phrase

YooV AauPdvelv means receiving the pebble, in order to cast a vote. The

recipients are citizens or jurors, who use it for decision or judgment. Receiving

the pebble thus is synonymous with fo pass a verdict or to cast a vote,

respectively.

€K TOVTOL YOAETMADG SLOKEUEVOLG
Tou¢ ~AOnvaiovg Tpdg abTOV EMELPATO
mopnyopelv kol avabappovely. ob Unv
napéALoE THG OpyNig obde petémeloe

npdTEPOV, | TAS YNHPOLS AaPovTac ET

abTOV €ig T0g Xelpag Kal YEVOUEVOLG

Kuplovg Gperéchar v oTpatnyioy
Kol {nuidoal ypRHacty, @v aptdpov ot

0V ELAY10TOV TevTEKAIdEKD TAAAVTO.

Although Pericles tried to comfort and to
encourage the Athenians, he did not
succeed to calm their fury and to change

their mind, until they could vote against

him, dispose him of his office as
commander and charge him with a ransom
of at least 15 talents gold.

Plutarchus, Pericles 35.4

o~

"Apa 8 fluépe The wMeov dobeiong, f
T€ TPMTN QLAY TOV Opiappov
ameyneileTo, ... AN’ dye LaBov
abtovg Emi TNV yheov.

When at dawn the vote was taken, the
first detachment rejected the triumph ...
but now go and make them vote;

Plutarchus, Aemilius 31.1

KAQOQ:

Iovoat ansii@v, aird Eupnor

Kapdg Ndn o amovtav Enl 10
dKaoTNPLOV.

MET'AITENOHZX:

Koai tig d&imoel kot avopog
TUpdvvov yheov Aafelv;

Klotho:

Cut the threats and step in; the time
has come for you to appear in court.
Megapenthes:

And who dares to pass a verdict against

the sovereign?

Lucian, Cataplus 13

The sentence Rev 2:17b contains therefore three distinct parts with three
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different acts in three diverse expressions, but to one end:

1. Kol dcm abTd YHeov Aevkny,
2. Kol Eml TNV YHeov OVOUO KALVOV YEYPUUUEVOV
3. 0 obdeig oidev &l pun O Aappdvov

Each of these expressions forms an idiomatic metaphor with these meanings:

1. And I will acquit him
2. in the name of a new authority,

3. which only he knows, who passes the verdict.

The three idiomatic expressions are stringed together to build one composite,
bold, hybrid metaphor. All three parts of this composite metaphor have the same
logical subject: It is Christ, who acquits the faithfully enduring believer; it is
Christ's authority, by which this believer is acquitted; it is uniquely Christ, who
knows this new authority. The qualifying adjective new indicates that this
authority is different from the authority, that put Antipas to death. And the
implied information is of course that this new authority does not put to death but

grants life.

4. Translational Proposal for Rev 2:17

As translation for Rev 2:17 I propose the following rendering:

1 will provide everyone, who proudly prevails, with manna stored in
heaven, and I will acquit him in the name of a new authority, which no one

knows except he, who passes the verdict.

Since the author of this paper is not a native speaker of English, the proposed
translation can only be a tentative proposal, a suggestion, that hopefully will
stimulate better and more idiomatically appropriate translations. If this
presentation and proposal sufficiently demonstrated the inappropriateness of

most traditional formal correspondent, so called literal translations, its purpose is
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achieved. If not it may well come to pass that meaning, significance, and valueof

the Biblical message linger lost in translation.

<Keywords>
Idioms in Translation, White Pebble, Public Pebble, Ancient Greek idiom,

Bronze voting disc.
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